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PREFACE 


The celebnitecl slii'inc (;f Sri \'’enkates'vara ot Vengaclam—Tiru- 
nialai-Tirupati, ill Ciiilioor Dislrict, is one of sreat antiquity and 
unequalled sanctity. Inscriptions on the temple walls disclose 
that the Yadava Kinqs, and their Cola and Vijayanagara overlords, 
vied with each cither in mimificent gifts to the shrine contributing 
to the splendour of its festivals and providing amenities for the 
pilgrims visiting the shrine from all parts of India. After 
the final dissolution of the \'ijayanagara Empire, the country 
round tho .shrine was acquired by the Sultans of Golconda 
who endeared themselves to their Hindu subjects by their toler¬ 
ance and liberal gifts to Hindu temples. Aurangazeb broke up 
these Kingdoms and on the ruin.s of the Sultans arose the Nizams 
of Hyderabad aud tiie Ntiwabs of Carnatic and fhis temple came 
under the protection of the latter. These Nawabs allowed the 
institution to go on as usual contenting themselves with the 
surplus income from the temple which they farmed out to Hindu 
renters, They were receiving an aimnal income of about two lakhs 
of rupees. Mahamniad Ali, the patron and protege of the East 
India Company assigned the revenues of this temple to the East 
India Company for restoring his authority in the Carnatic as a 
sure source of discharging his dues to the Company. (This was 
between 1744 and 1750 A.D.) The East India Company continued 
the practice of farming out the revenues and contented itself with 
protecting tiie shrine from the attacks of adventurers, who swarmed 
in this part of the country during the unsettled coi.ditions pre¬ 
vailing after the break up of the Mughal Empire. Ihis was also 
the period of weakness which afforded opponunities to the foreign 
merchants to acquire dorniniou in India. Muhammad Ali assigned 
the country round the temple, which was then included in the 
North Arcot district to the East India Company on 31 July 1801 
when the direct managemeiit ol the temple was taken over by the 
Company. The first Collector of North Arcot was Mr, Stratton 
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who was then styled the Collector, Western Poliams. He made 
very careful and exhaustive enquiries not only about the territory 
entrusted to him but also about the history, tradition and resources 
of this temple. He asked a series of questions on all aspects 
of its administration and answers were furnished by tho.ce in actual 
management of the affairs of the temple and the information 
gathered from these questions and answers is locally known as 
“ Sawal-e-Jawab ” account. The arrangements he made for the 
management of the temple were mostly based on these reports. 
He constituted the country round Tirupati into a Taluk and the 
Tahsildar of Tirupati was in direct management of the temple 
which was expressed by the term “ Amani ” as against the previous 
practice of farming out the revenues to renters annually. The 
following account is a translation of a Telugti manuscript contain¬ 
ing questions and answers reiating to the Stalapuratta of the 
temple. There are several other sections relating to the internal 
administration of the temple, its resources, land, etc. but these are 
owned by private persons and mutts and guarded secretly and 
produced in sections before law courts in support of claims for or 
against the temple. So far, no authorised version of the “ Sawal-e- 
Jawab ” account containing the entire material has been made 
available to the public by the Devastanam authorities. The Gov¬ 
ernment have been equally reticent about the publication of the 
wealth of material that should be available with them, not only 
this, they have been refusing access to these records even to 
research scholars. The manuscript under translation is in the 
official style of the early nineteenth century and is undoubtedly 
genuine. The internal evidence in it shows that it was prepared 
in Fasli 1213, i.e. 1801-2 A.D. and it should be of considerable 
interest as showing the great veneration in which the temple has 
been held even so lately as about two centuries ago and the respect 
which the ruling powers liave all along shown in preserving its 
ancient customs and traditions without interference. 

Further details about the temple and its administration will 
be furnished in a separate sketch. 


V. N. Srinivasa Rao. 



SAWAL-E-JAWAB 


—— 

Question 1. How many Yugas (ages) have passed since 
S^'i Venkatesvara took up^^liis abode 'on these hills ? 

Answer. S'rl 'Venkatesvara first manifested Himself before 
Brahma and other Gods, Itsia and Kings in the twenty-eigth Yuga 
before the present Kaliyiiga. (Chapter 43 Vamana Purana.) 

Question 2, After appearing on Tirumalai what induced 
Him to continue to stay here till now and give dars'aii to people? 

Answer. Knowing that people in Kaliynga will be of feeble 
faith and wanting in capacity to engage themseives in severe 
austerities, Brahma entreated the Lord to continue his stay here 
and give them the dars'an which is sufficient to redeem them. 
To show His great mercy to mankind the Lord has been staying 
here to save and bless. (Chapter 2 of Brahmandapurana and 
chapter 1 of Brahmavuivartapurana.) 

Question, .3. 'V\''hich is the mountain going by the name of 
Tirumalai-Tirupati and S'es'acalam ? 

Answer. In the middle of the earth, which is {Panchas'at- 
koti) five lurndred crores of miles in extent, there is a great moun¬ 
tain called the Mahamoru which is golden in colour. One of the 
peaks of this King of mountains is known as S'os'acalam, also as 
the son of MSru. (Ciiapter 26 of Vamana Parana.) 

Question 4. When and by whom was S'as'acalam brought 
here from Mahamoru ? 

Ansxver. Many years ago in S'ri Vaikunta in the presence 
of the Lord a dispute arose between Vayu and the thousand-headed 
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Adi S'es'a as to who was more powerful. In the contest, Adi S^es'a 
opened his thousand hoods and grasped tightly one of the peaks 
of Mount Meru. In his attempt to blow Adi S'es'a away together 
with the peak, Vayu raised a terrible tempest which shook the 
heavens. Indra and the other Devas prayed to Adi S'esa (Ananta), 
who is the embodiment of satvaguna, to concede victory to the 
rude Vayu by releasing his hold of one of his hoods on the peak. 
On his doing so, a portion of the peak was blown away and fall¬ 
ing here became S'es'acalam. 

Question 5. What is the extent of this range, north to south 
and east to west ? 

Answer, According to Brahmandapuraua, this range extends 
five thousand miles north to south and five huiidred miles east to 
west. 

Question 6. Why is this mountain range called S'os'acalam ? 

Answer. The Lord intending to reside here sent Adi S'as'a in 
advance and lie was asked to remain here in the form of a mountain 
range. As Adi S'es'a himself is here in the form of a mountain, the 
range is called s'es'acalam. (Chapter 3 of Bralnnaudapurana.) 

Question 7. How did 'it aquire tlie name of Venkatacalam ? 

Answer. Once a Brahmin guilty of incest witli a Candala 
woman consulted Rsi Vasista as to the best mode of getting rid of 
the sin. On his advice he came here on a pilgrimage. No sooner 
than he reached tlie top of the hill, his body burst into flame 
like a crackei’. Soon he was found standing uninjured but with 
a brighter and more handsome form than before. Only his 
sins had been consumed away in flames. Tire Devas and Rsis 
who witnessed this miracle, named the bill Vcnkatadri or the 
extinguisher of sins. This is stated in chapter 1 of theVaraha- 
purfipa. 

Question 8. Wliat are the various names applied to this 
range and under what circumstances was each of them aquired? 

Ansxver. Several names are given to this range in Brahma- 
purana and in chapter 4 and 5 of Bralnnaudapurana. Some 
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among them are (l) S'fes'aealam, (2) Vrisadri, (3) Vrigabadri, (4) Ven- 
katacalam, (5) Narayanadri, (6) Garudadri, (7) Anjanadri and 
(8) Svarnadri. 

Narayaijadri. An oid Brahmin, named Naiftyana, who 
was disgusted with life on account of his abject poverty and old 
age, deciding to end his life, got up the hill intending to throw 
himseif down from its summit, but as soon as he had .reached the 
top, the Lord appeared before him and blessed him with youth and 
unlimited wealth. On his prayer tiiat the hill should be known 
thereafter by his name, the Lord grained the boon. (Chapter 3 of 
B rah m an d ap u r ana.) 

VriMbadri. When Lord Venkalesvara killed Vrisabasura. 
He granted his wish that the hill should be called after his 
name. Hence it is known ns Vrisabadri. (Chapter 4 of Brah- 
tnandapurann). 

Vrisadri. As there are many sacred tliirtlianis on this 
range it is called Vrisfulri. 

Garudadri. As Ciaruda brouglii this hill from S'ri Vaikunta 
for the sport of the Lord it is called Garudadri. 

NarasiDiiiadri. As there is the siu'ine of Narasimlia in the 
centre of this range it is known as Narasimlmdri. 

Aiijaiiddri. As AnjanS Devi begot Anjaiieya, the great 
general of s'ri Rnina, by performing penance here, it is called 
Anjanadri. 

(Nota : Explanation for Svarpridri not fiuiiished. This peak is a part of the 

Golden Mountain—Mount Mem.) 

Question 9. What sacred tiuithas are there on this range 
and how have they ucqttied their names? 

Ansxver. It is stiid in the ptiranas that there are three and 
a half crores of thlrlhas in various parts of these hills. The 
chief among them are: (l) Kumaradhara, (2) TumburukSna, (3) 

Kataha thirtha, (4) Akasa Gafiga, (5) Papavinasam, (6) S'es'a 
thirtha, (7) Cakra thirtha, (S) Pandava thirtha, (9) Svami 
Puskarani, (10) Gogarhham, (11) Bharadvaja thirtha, (12) Vai¬ 
kunta thirtha, (l3) Asti thirtha, (l4) Sanakadi thirtha, 
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(15) Yuddanira^ta Rasayana iliirtlia, (16) Brahma thirtha, 
(17) Visvakseiia thirtha, (18) Indra thirtha, (19) Kapiladbara 
thirtha, (20) Vajra thh'tha, (21) S'aiikacakradi pancha thir¬ 
tha, l22) Agneya thirtha, (23) Vamana thirtha and (24) 
Brahma-Ksatriya-Vaisya-S'udra thirtha, etc. 

Kuntaradhai a. God Subramania killed Tarakasura in the 
wars between Devas and Asuras- At the suggestion of his father, 
God S'iva, he took bath in Ivuinaradhara and he was freed from 
the sin. Again Niirayana, who was contemplating suicide on 
account of infirmity and poverlj' was advised by the Lord to take 
a bath in this thirtha and on doing so, he was blessed with youth 
and wealth. (Chapters 3, 4 and 5 Markaudeya Puraiia.) 

Tumburu Kona- In some previous Yuga, two Rsis Narada 
and Thumburu were travelling all over the world in their celestial 
cars. Thumburu indulged in the praise of mortals. Suddenly he 
was dropped down to the earth from the celestical car. He bathed 
in this thirtha as a result of which his sin was washed away. 
The celestial car reappeared and took him back to heaven. (Garuda 
purana and chapter 51 of Brahmuitara ptuarta.) 

Kataha thirtha. This is otherwise called Thotti thirtha 
which is inside the prakara of the temple. A sip of this water 
removes all evil influences and secures success in all undertakings. 
Though all castes are allowed to touch this thirtha,\t not con¬ 
sidered polluted. (27 Chapter, SkandapurBna.) 

Akixsa G'liiga. The Lord sent an arrow into the ground 
and brought the Ganges here. A bath in it removes all sins and 
secures fuifilment of all desires. 

Svaini Piiskarani. It is not possible to describe adequately 
the greatness of this sacred thirtha. It is believed that in 
Dhanurmdsa (Dec.-Jan.) Suklapaks'a-dvadasi, early in the 
morning all the sacred waters of all the sacred places on earth and 
in heaven including the waters of the rivers, Ganga, Yamuna, 
Sarasvati, Kaveri, Godavari, Tutigabhadra enter Svami Puskarani 
and bathe in it in order to purify themselves. The efficacy of a 
bath in this Puskarani at such a time can easily be imagined. 
(Vamana Parana, chapter 30.) 
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Papavinasam. All sins dropoff at the very sight of this 
thirtha. A bath in it confers great merit. (Chapter 3, Brah- 
manda Purana.) 

Rasayana Thlftha. —Old per.«ona, even those who have 
attained the age of hundred years, when they bathe in \h\s Ihirtha 
become young and do not suffer from old age again. They will 
attain the strength of several elephants. 

About four hundred years ago, an old woman, who had come 
to the hills on a pilgriinage, was returning from a bath in Kiunara- 
dhara; feeling very thirsty on the way .she plunged her di inking 
vessel in this ihlytha to get soine water. On removing it from 
the water, she found the vessel was changed into gold. The 
pilgrims who witnessed the miracle were struck with awe and 
when they attempted to take a bath in it, tlie waters went under¬ 
ground. Hence it was named Pa.‘;ayana Ihlrtha. (Rasayana = 
Alchemy.) 

Kapiladliara Thirtha. Tliis is situate.dat the foot of the 
hills to the south of them and to tlie north of Tirnpati Town. 
Kapila Mabafsi installed a Siva Lihg'a here and was doing penance 
calling the God, Kapilesvara, after his own name. To the west of 
this thirtha, there is the slu'ine of God Narasimha. In this 
temple there is a cave. Thondaman used to visit the temple on 
the hills through a passage from this cave. (Brahmanda Purana, 
chapter 7.) 

Question 10. Who are the Rsis that performed Tapas 
(penance) on these liills and where are their Ahomas situated ? 

Answer. Several Yngas ago, King Dasaratlia did penance at 
the foot of the Pipal tree (A'svatha) on the Iranks of Svatni PGska- 
rani for obtaining cliihh cu. Kuintuasvami did penance at Kiimfira- 
dhara Thirtha. It is said in the puranas that Rsis like Agastya 
and others obtained their final sidclhis only after performing tapas 
on the hills. (Markancleya Ptirfuia, chapter 2 ; Vamana Purftna, 
chapter 22; Varahapurati.a, chapter 43.) Tlie Pipal tree tinder 
which King Das'aratha performed his penance is still found on the 
banks of Svami Puslcarani. KunnXrasyami Asrama can be seen at 
Kumaradhara Thirtha. .Agastyasrama is located on' the top of 
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Chardragiri hill to the south of S'es'acalam. The asramas of 
Sanaka and Sanandana are within a mile of Papavinasam. The 
Ss'ramas of Sapta Rsis (seven tsis) are situated to the north-east, 
at a distance of about ten miles from the temple. Besides those 
mentioned several other asramas of Rsis are found, scattered here 
and there on the range. 

Question 11. Are there any special characteristics also in 
the animals, birds, trees and plants found on this sacred range ? 

Aiisxver. Everything that takes birth on these hills men, 
animals, plants, insects or anything else attains Mtikti. It is 
recorded in the piiranas that many Devas, Rsi.s and spiritually 
advanced men prefer to be reborn in this range as animals and 
inanimate objects to secure a surer and quicker means of salvation. 
This is the difference between the objects found existing on these 
hills and those found in other places of pilgrimage and lienee their 
claim for being treated witli veneration. (Markandoya Purana, 
chapter 4, Varahapurniia, chapter 6, Vamana Purana, chapter 12.) 

Question 12. What Gods liave manifested themselves on 
this range and at which places ? 

Answer. This range being in the form of Adi Siis'a, 8rl 
Venkatesvara manifests himself on the portion representing the 
hood. At the centre of tlie body of the serpent, tepresented by 
AhSbilam, God Narasiniha manifested himself; at the tail repre¬ 
sented by S'risailam, God Maherivara manifested himself. (Bi'ah- 
mandapurana chapter 2: Padmapinana chapters 28 to 31.) The 
three Gods confer earthly prosperity and ensure salvation for 
their votaries by the mere dfl/vr?/; of their glorious divine forma. 

Question 13. Why are Mlecchas and Candalas forbidden 
from climbing the hills ? 

Answer. Many Puranas declare that tliis liill is the personi¬ 
fication of Adi Sesa. Many wise men and .sages, therefore, con¬ 
sidered it profanation to set foot thereon and that the mere sight 
of the liill will confer ilie sanie merit as tlie actual dciriiczH and 
■worship of God himself on the hill and built their as'rams at the 
foot of the bills and offered their prayer.s. This prohibition against 
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climbing tlie hill does not apply to all. Those who had work to do 
in the temple were allowed to go up the hill after making them¬ 
selves absolutely clean. The bar as to MIecchas and Caiidalas goes 
back to an antiquity (which is said lo have come into vogue by the 
desire of Lord Venk’ates'vara himself). From actual experience it 
has been found that if MIecchas either by accident or design 
attempted to climb the hill, ihey niet with some obstruction or 
obstacles. 1 his is so well-known that to this day MIecchas do not 
attempt to ascend the hill. This belief is uiiiveisally known and 
followed implicitly. 

Question 14. VVliy do dwellers on the hill suffer from fevers 
such as Malaria during PUIgu-na, Ctnlra, Vni'saklur. and Jyesta 
inonth.s ? (March, April, May and June). 

Answer. As the hill is said to be Adis'es'a himself, great 
sages say that Adis'os'a exhales poisonous ait during these four 
months. But a few observers attribute the unheahhiness during 
these four months to the blasts blowing over flowers of poisonous 
creepers and .shrubs on the hill, which blossom during this period. 

Question 15. What rivers rise from these hills ? What special 
sanctity is attached to each one of them ? Are they associated 
with any great sage.s and if so what particular spots on the banks 
are considered specially holy on account of their residence? 

Ansxver. A big river, the Svarnamukhi, springs from this 
hill. According to Sktinda Pnrana, seventh chapter, the Ganges 
is said to have come down here in this shape. The Svarnamukhi 
is so called, because, this hill, from which it lises is considered to 
be the golden peak of Mount Mern. Five miles from this hill is 
Agastytts'rania on the bank of the Svarnamukhi. Agastya wor¬ 
shipped JF.idra and installed a Lihga and called it Agastes'vara, 
after bis own name. Iti the middle of the liver, a representation 
of the feet of Kucha is installed. The piufinas declaie that 
ceremonies performed here, have as much potency as those per¬ 
formed at the “ Visiitipddas ” on the banks of the Ganges in Gaya. 

About five miles from this hill, on the bank of this sacred 
river, , saga Paras'ara established an as'rama, installed a ■ Linga,' 

B 
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calling it Paras’aros’vara after his own name and was doing pen¬ 
ance. On account of this, several other sages had settled them¬ 
selves round about the as'rama for penance ; therefore, the appel¬ 
lation of Yogimallapurani. These details are found not only in 
SkSnda but also in the second chapter of Markaiuieya Purapa ; 
again, within a couple of leagues from this hill to the south of it, on 
the banks of the Svarnamukhi was the hermitage of the great yogi 
S'ri S'uka, the inspirer of the Bhagavatapnrana. He in.stalled 
here the images of Balarama and KySna and was doing penance. 
Since then the place was known as S\ikapuram. By usage it has 
now acquired the name of Chiratanur or Tirucanur (Tiru-S'uka- 
nilr). Even now the same Balarama and Krsna are fulliiling the 
desires of the devotees and blessing them with their darhan which 
is obtained easily. 

Question 16. What is the name of the sacred lake on the 
bank of the Svarnamukhi and who is its presiding deity ? 

Answer. The lake is known as “Padinasarovaraui " and 
it is situated in llie centre of S’uhapuram otherwise known as 
Tirucanur, on the banks of the Svarnamukhi. 

Question, Why is the lake called Padmasarovaram ? 

Answer. —S'ri Venkates'vara after his incarnation at Ven- 
Icatacala performed a great penance in order to obtain Laksmi. 
He dug up a lake here and placed in it a celestial creeper bearing 
golden lotuses. He also installed Suryanariiyana on the eastern 
side of the lake so that the lotuses may bloom both day and night 
without fading. In deference to his penance, Laksmi manifested 
herself before him in a lotus in the centre of tiie lake. The lake 
goes by the name Padmasarovaram .since then, 

Shrines of Balarama and Krsna are to llm north of this 
pond ; PadmSvathi (Laksmi) was installed to the .south-east of thi.s 
lake. (Further details will be given later under questions and 
answers relating to Venkates'vara Mahaimyam.) 

Question 17. It is stated in the Purarias that Venkates'vara 
took up his abode in S'esacalam several yogas ago. So far, only 
the greatness of the hill and the sanctity of the river Svarnamukhi 
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have been described but little has been said about the God himself. 
The question is, which aspect among the several manifestations of 
God, does Lord Venkates'vara represent ? 

Answer. S’ri Venkates'vara is declared to be the superme 
God—S'ri Maha Visnu in tlie. following Pnranas : MSrkandeya, 
Garnda, Brahma, Brahinanda, Varaha, Bhugoja Varaha, Padma, 
Vamana, Skanda, Bhavis'yottara, MahSbharata and in the Ascarya- 
parvan of Plarivarhsa. 

Question 18. Which is the real form of S'ri Venkates'vara ? 

Answer, S'ri Venkates'vara is the embodiment of the 
Absolute Effulgence. Further details about this will be found in 
the puranas mentioned previously. 

Question 19, V’ith the changes in time were there any 
changes in the form of Lord Venkates'vara? 

Answer. Actually Venlcatos'vara is in the form of “ a mass of 
Self-Effulgence.” To Brahma and others who meditated on him in 
certain ages the Lord appeared in the form hearing S'afikha and 
Cakra. Moreover, the Lord is always changing. His grace is such 
that He appeares to His devotees in the form in which they adore 
Plim. He assumes various shapes and forms suited to his 
mysterious purposes of creation. He manifests Himself in diverse 
forms aud in one form, 

Question 20. Where did Venkato.s'vara hail from ? Was 
Lord Venkatvs'vara brought over here from some other place or did 
he manifest himself here directly or was he installed here with any 
special object ? 

Answer. Lord Venkates'vara came down from Vaikunta to 
sport on tlie hiils and to fulfil the desires of Brahma and other 
Gods and greti't sages, like Vas'ista and to give salvation to man¬ 
kind. That is why tliis place is known as a “ Svayainvyakta- 
siaja” {i.e. a place where God manifested himself directly as 
distinguished from places having man-made fsculptuieclj images of 
Him. These details are found in the puranas mentioned supra )." 

Question 21. When did,athis Lord arrive here and to whom 
did Pie appear in Plis divine form ? 
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Answer. This Lord came over here in the twenty-eighth 
Mahnyiiga itself and appeared to Brahma and others. In the 
Kaliynga, as people’s minds are steeped in ignorance he draws them 
to himself bj' force and receives various offerings from them by ful¬ 
filling their desires, To some he appears in ” Arcarilptr ” {the 
present idol form) and to several others in sever.al forms convincing 
them of His grace and His sporlir’e mood. This is mentioned in 
the Varaha, Vamana, Bhavis'yottara, Brahma, Brahnianda and 
Padma puranas. 

Question 22. What are the various sacred names of this 
Lord? Who all worshipped the Lord and what objects had been 
attained by them ? 

Answer. The most current names of this Lord are Srf 
Venkates'vara and S'rinivasa. But His names are innumerable. 
Gods such as Brahma and sages such as Agastya, did great 
penance to Him and achieved their he;u ts' desires. King Das'ara- 
tha did penance for about ten thousand years and obtained sons. 
Anjanttdevi worshipped Him and begot Anjanclya, Many Brah¬ 
mins and Kings worshipped Him and attained their objects. 

Question 23. After his appearance here what aie the various 
diversions in which He had sported ? 

Answer. Once upon a time there was a king named Akasa- 
rSja who had his capital at Naray.aimvanam twenty miles from 
Tirupali. Pie was desirous of getting chiklren. One day while 
ploughing a field he found a lotus in the middle of which was a 
baby, girl. He was overjoyed and adopted her and named her as 
Padmavati. In due course Padmavathi attained the marriageable 
age. She was divinely beautiful. Lord Von Irate s vara desired 
to marry her. He took the form of a handsome young man, grace¬ 
fully attired, mounted a fine horse and entered the grove where 
Padmavati was amusing herself with her maids, on the pretext 
of chasing an elephant. He contrived to present himself before 
PadmSvati and by his artfulness made her fall m.-ully in love with 
Him. Then He started negotiations, for marrying her through 
Vakula, S'ri S'uka and others. After his marriage, he performed 
many wonderful deeds. This information is contained in Bhavis*- 
yottara purapa, Varaha and other puranas. In Narttyanavanam, 
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in proof of tliiR epipocle, there Ptill exists a shrine dedicated to 
Kalyana Venkales'vara who exactly resembles the Lord here 
(on the hills), in the splendour of His divine beauty and grace. 
During the time of Thondaman Cakravarti, the brother of Akasa- 
raja, the Lord had worked many amazing wonders. 

Question 24. In olden days who all had built mantapas and 
prakaras for the shrine and who all had improved or renovated 
them ? 

Ansxuer. In the twenty-eighth Mahayuga, in the Kaliyuga 
a King named S'ankha Maharaja built the Garbha Gfha, Gopnra, 
mantapams and praktlras. This is stated in 33, 34, 35 and 36th 
chapters of Vamana puraiia and referred to in Skanda tind other 
purSnas also. Later on Thondaman, built the nrain shrine, with 
Vimana, gopuras, niantaiias and prtikaras, with the assistance of 
Brahma and other Gods. In this Kaliyuga the Col-a and the 
Punclya Kings have reconstructed the gopuras, mantaptis and 
prakaras. This information is found in Rhavis'yotara and others 
purfinas. 

Question 25. Who is the person who first' instituted a 
festival in the temple, what is the fe.stival and how has it been 
continued since then ? 

Answer. When the Lord appeared first to Brahma on this 
hill, the latter, initiated the festival of Bralniiotscrva in Katjya- 
masa for a period of nine dtiys, from Dvajliardltnna (flag 
hoisting) onwards, himself, officiating as the prie.st. Since then, 
by his command celebrations ttre being conducted according to the 
rites prescribed by him to date, without any break. He further 
ordained that devotees who anar'ge for the performance of Brn/i- 
mStsnvn on ordinary days also would acquire great merit. 
Accordingly several people pay the prescribed fees and celebrate 
this Utsava. But during such festivals, except Dvajharolurnn 
and Avardliaiui, every other detail, such as procession of the God 
on the appointed vehicles (W7/;fr;;f7.s) is gone through, as in the 
regular Braliindtsava. Complimentary presents are given to 
those devotees who celebrate this fe.stival. Many bJiaktas 
(devotees) celebrate Brahmotsava, As Brahma initiated this 
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form of festival, it is called Brr.Iiiiiofsava, Those who cannot 
afford to celebrate the Braluudfxava perform Gariiddisava, 
Kalyanotsava and other Utsavas according to tlieir means, 
paying the fees prescribed and enjoy the benefits accruing from 
such services to the Lord. 

Question 26. Did ^ri Rama at any time ^'isit this shrine ? 

Answer. In Kritayuga Sri Rarr.a camped on this Hill for a 
night along with his monkey horde on his march to Ravana’s 
kingdom. Then, Hanuman and other monkeys roaming about in 
the neighbourhood entered the \'ailainta cave and seeing the 
splendour of a vision of Lord Srinivasa, came out in wonder and 
narrated their adventure to S'ri Ranta. S'ri Rama, thinking that 
it did not behove him to admit that it was all due to his own power 
of niaya, explained to the monkeys that the wonder was all due 
to the mountain itself. While returning along with Sita and 
Laksmana, after killing Ravaiia, Rama dwelt at Tirupati for 
sometime. The temple of Kodandaramasvamy at Tirupati comme¬ 
morates this visit. In this temple S'ri Rama, Sita and Lak.smaiia 
stay in the form of idols and bless their devotees fulfilling their 
desires. This account is found here and there in several puriiijas 
and also in Varahapuriina. 

Question 27. Which of the variou.s services in the temple 
initiated by Brahma or th.e ancier.t kings are still continued in the 
manner prescribed by them ? 

Answer. Lord Venkatos'vara lir-ed in the forest before he 
appeared to S'ankha Maharaja. Then, the fourheaded Brahma 
used to bathe the God in milk every Friday, himself taking the 
form of a cow and then worship him performing the various rites. 
Thereafter, S'ankha Maharaja and other performed these services 
regularly. So also even today this abhiieka (bath) with milk 
is offered every Friday. Other services are, a service called 
Pulaknpn in which a paste made of civet, sandal, saffron and 
paccakarpuriim frefined camphor) is smeared over the Lord; every 
year Braliiudtsava is performed in Kavyautasa. Besides these, 
Brahindtsava, Garudoisava 0.06 Kalyanotsava and other Utsavas 
are celebrated whenever devotees arrange for such festivals. 
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Question 28. Wliat is the reason for the Lord wearing a 
Nagabharaita, (serpent ornament) and the rule for worship with 
Bilva leaves ? 

Answer. In olden days Af^aslya and other sages worshipped 
this Lord as S’iva using the special forms of worship prescribed 
for S'iva. This is stalled in the sixtieth chapter of Bhavis'yotara 
purana. Later on, tvheu Thondanian prayed to this Lord to give 
him victory over his rival in war, it is said, that this Lord lent him 
his s'ahka and cakra, and was withont these emblems. He was 
then worshipped as God Subramanya; Arcana (worship) with 
bilva leaves and adornment of the Lord with the nngabharana 
came into vogue since then. Latterly S'ri Ramanuja who was a 
follower of Vaistjavism invested the God with gold emblems denot¬ 
ing s'ahka and cakra and arranged for worship of the God 
according to the rites of Vaikhanasa againa. It was, then 
ordained by the Lord himself that nagabharava should continue 
as before and that he should be worshipped with bilva leaves 
during the month of Margazhi. Moreover, from time immemorial, 
it has been declared that as the shrine is equally sacred to all the 
three religious sects there is sanction for all form of worship on 
the hill. 

Question 29. Leaving out of account the ornaments offered 
by Brahma and other Gods, who are the kings, in this age, who 
endowed the shrine with gifts of ornaments etc. and where have 
they been seen secured now ? 

Answer. After the s'aka year 1074, from Projotpathi, King 
Pralaparudra of Warangtd, reigned for fifty-eight years. He was 
a famous king. Nine lakhs of bowmen guarded his palace. He 
ruled from the Narmada to cape Comorin. Prataparudra offered 
a ratnakavaca (armour studded with rubies) worth eighteen lakhs 
of gold mohurs and also performed Kanakabhi'seka with 
eighteen lakhs of gold mohurs. This is inscribed on the walls of 
the second prakara of the temple. Innumerable ornaments offered 
by several kings must be available. That is why there is the 
tradition that Lord is the “possessor of a crore of ornaments.” 
As the present era is Kaliyuga when most people are likely to be 
impious and also oil account -of certain- insurrections within 'the 
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temple, the treasures are hidden on the path of Pradahsina 
(circumambulalion) which is three hundred yards long and forty 
yards broad; It is closed by doors and rivetied with stones and 
is not open to public like other places of worship in the temple. 
Hearing this account, a Tahsildar named Srinivasacarya, attempt¬ 
ed to investigate the truth of this tiaciiion. He, however, could 
not proceed with the work ovving to the sudden illness of the men 
employed for the purpose. He gave it up thinking that it was 
useless to attempt the task' untill the Lord himself directed them 
to do so. Elders say that several other .attempts were made to 
locate the treasure but on every occasion they met with some 
obstacle or the other. 

Question 30. There are ever so many temples in the world 
but why is it that so many offerings are made to this Lord only? 

Answer. It is said in the Brahmanda piirana that the Lord 
blesses such devotees as propitiate him with votive offerings, with 
prosperity, children, good health, victory over enemies and the 
many good things of life. I'he Lord through “ Ave.sa ” convinces 
the devotees of His presence and enforces compliance with the 
vows taken by them. There is a tradition handed down by 
elders, that once upon a time, when S'ri S'ankaracarya visited 
the shrine he installed a 'Yantra' and an " Akarsana Cakra” 
hear the Padmapitam of the God; on that account valuable gifts 
are being offered to the shrine. 

Question 31. Wiial is there in the idol of Venkates'vara 
which is not present in other idols ? Wliat are the miraculous 
happenings within the past one thousand years? 

Answer. About eight hundred years ago, a great man, 
Tirumala Nambi by name, llioiigh very old, due to his great 
devotion to the Lord, used to go to Papavinilsa thirtha daily 
and bring a polful of water for the worship of ihe Loul. Days 
passed when one day when lie was biingiug water fur the worship, 
the Lord intending to test liitn, appeared before him in disguise 
and begged him to give a little water pleading great thirst. But 
the old man declined to give him a.uy. The Lord then drank up 
all.the water in the pot unknown to Nambi, by causing a hole in 



15 


the pot with an arrow, and then disappeared. Finding that the 
pot he was bringing was empty Nambi once again proceeded to 
Papavinilsam thlvtha to fill it. But be liad fainted on the way. 
Then the Lord appeared before liim, comforted him and instructed 
him that in future he ma}' get water from Alcasagariga (which is 
nearer) and then disappeared. Thenceforward water for the wor¬ 
ship of the Lord i.s being got from Alcasagahga. The descendants 
of Nambi are continuing this !:crvice to ihis day. One member of 
this family was the famous Tirumala Tdtacarya. 

Tirumala Nambi built a mantapam at the spot where the 
Lord appeared to him and installed the footprints of the Lord in it. 
There is an inscriirtion near the spot recording this episode. By 
the grace of tlie Lord, there has been plentiful and perennial 
supply of water in Akitsgauga and it has not been known to shrink 
in volume even during the worst drought. 

About eight hundred or one thousand years ago a devotee 
named Anaiidalvar was showing his piety by supplying flowers for 
worship. He wanted to have a good supply of water for the 
flower garden he had raised and was digging a tank after vowing 
to take no assistance excepting that of his wife. The Lord could 
not endure the sight of their labouring without help. Disguising 
himself as a hralimacUri [bachelor) he was helping them in 
removing the excavated mud and putting up the bund. Anandal- 
var when he noticed this, could not tolerate a third party helping 
in his chosen task for the Lord and threw stones at the brahnia- 
ciiri. One of them caught the bachelor on the chin and he immedi¬ 
ately disappeared. In the temirle, the arcakeis who were worship¬ 
ping the Lord, noticed blood dropping from the chin i)f the Lord. 
All were amazed. The Lord through the medium of one of those 
present {Aves'a), narrated how he had sustained the injury. 
Immediately the arcakiis applied jiainbui-a powder. (refined 
camphor) to that part. Even to this day gaiiibura powder is 
applied to the chin of the image during the daily worship. The 
tank too exists to this day and is known a.s Anandtllvar tank. 

About eight hundred years ago another devotee named Kuruka 
■-■Nambi., born in the potter's caste, .was engaged in his traditiopal 

C 
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Work of making pots. He set up a picture of the Lord in a 
portion of his hut and was offering worship to it with lotuses made 
of mud. The.'arcakas of the Lord at the Tiruinalai at the time 
of worship noticed some lotuses made of mud at the feet of the 
Lord and were very much amazed. As usual the Lord announced 
through Avaa'a that he had accepted these mud lotuses from a 
devotee named Kuruka Nambi. This Nainbi built a gopuram on 
the path to the Tirumalai hill and this story is recorded in the 
inscriptions on the gopuram. It is said that his potter’s wheel too 
was seen exhibited on the pathway to the hill for a long time. 

About five hundred years ago a great bairagi-ch'iei named 
Hattiram Bavaji, belonging to Northern India, learning from his 
guru that he would be blessed with a vision of the Lord on the 
Tirumalai hills, came over here at the direction of his guru and 
built himself an as'ram to the north of the shrine on the pathway 
to PapanSsanam and Aka.s'aganga at a distance of about twenty- 
five minutes walk from the shrine. He kept up a “ clhuni ” 
(a permanent flame burning uiicessingly) in front of his as'ram. 
He supplied voluntarily the firewood required for preparing 
naivedyains for the Lord taking in .return a very small quantity of 
the prasddain of the God just to keep himself alive. Thus he 
spent twelve years doing penance. The Lord disguising himself 
variously now as Yenadi, now as a Yerukvila, and then as a 
Chenchu tried to frighten him to test whether he had acquired 
steadiness of mind of the true path. liattiramji was steadfast in 
his devotion. The great bhakta piqued at the Lord not favouring 
him with his darian despite his hard penance for twelve years was 
getting down the hill determined to leave the place for good. In 
the guise of a brahmin Lord Venkatas'vara followed him and 
entreated him to remain on the hills but Bavaji would not hear 
him. The brahmin accompanied him trying to urge him to stay 
till they came down the hill as far as .\vvaccarikona. Then the 
Lord out of mercy to his devotee appeared before him in his divine 
form with both s'aiikha and cakra. Bavaji then prostrated himself 
before Him and firmly caught hold of the Lord’s feet, placing his 
head on the Lord’s feet. Though the Lord requested him to 
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release his hold he continued to pray appealingly that he should be 
blessed with the sight of His divine form eternally. The Lord 
blessed him accordingly and offered to unite him with himself 
after liis death. Bavaji then went back to the hill with 
the Lord and remained there ever afterwards as a great devotee 
of the Lord. It is said that he often played chess with the Lord. 

A certain chief of the Devaraya dynasty seeing Hattiram 
Bavaji told him that his name Hattiram meant an elephant and 
asked him to prove that he merited the name. The bhakta, 
Hattiram, met the taunt by placing his faith in the Lord. He 
offered to prove to the king that he was an elephant. He caused an 
enclosure to be made to accommodate an elephant and such articles 
as are consumed by elephants to be placed within. Bavaji entered 
the enclosure in the night and with the blessings of the Lord 
assumed the form of an elephant. At midnight he made the same 
noise as an elephant at its feed aixl consumed all articles kept in the 
enclosure to feed the elephant. In proof, of the stay of the animal 
there was the excreta of the elephant in the enclosure. At the 
break of the day be came out of the enclosure in his human for;n. 
The chief who saw this miracle appealed in great consternation 
for mercy and forgiveness. He became ever after a great devotee 
of the saint. Me spent many years playing dice with the Lord. 
The Lord advised him to establish a mutt and train a disciple but 
he did not do so, saying that he did not want anything beyond the 
service of the Lord. As the advice was repeated several times, he 
took it as a command, selected a disciple named Giridhara Doss 
and built a mutt on the elevated ground to the south-east of the 
temple. He then reported the fact to the Lord and prayed to him 
that the hierarchy of disciples who would live in the mutt may be 
provided with a simple fare consisting of the curry of Sama leaves 
and r5A'.s (chapathis). The Lord was very much pleased at the 
establisb.menl of the mutt and blessed that ample food and clotlies 
would be provided to the disciples, so long as bells ring in his 
temple (i.e. so long as worship endures in his own temple). When 
the devotee asked for meagre fare the Lord duly blessed him with 
abundance: such is the love of the Lord to his devotees. One day 
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when Hattiram Bavaji was doing the pyadakaham of the temple, 
the Lord united the spirit of Bavaji with himself. Bavilji's disciple 
Giridhara Doss Mahant, according to the custom of his community 
laid the remains of his guru in the dJiuiii kept by him. Even new, 
the place is known as the “ Samadhi " and daily worship is oflered 
there. In virtue of the boon of the Lord the two mutt.s, the one on 
the hill and the other in Tiriipati, have gradually grown in impor¬ 
tance and are in a flourishing condition today. Food and provisioms 
are distributed to all sddliiis and brahmins. The miracles worked 
by the Lord are innumerable and none can adequately de.scribe 
them. Book.s containing accounts of Tirumala Nambi and others 
written four hundred, or'five hundred years ago me still extant. 
With the rapid advance of Knliyiiga the Lord ha.s stopped direct 
conversations with devotees but still gives proof of His presence 
through dreams and through mediums who are temporarily inspired 
(Aves'am). 

Question 32. How niEiny full naix’adyauis (food offerings) are 
being hitherto made to the God daily ? How 'many riilages and 
lands have been endowed for the purpose, or are the charges being 
met from cash collections? 

Ansxoar. This Lord is offered full nuivedyanis sixty times in 
the course of the day with the attendant Kcirpooru haratis and 
Akhanda Dipciradhands. Forty two villages in this neighbour¬ 
hood, in the Tirnpati taluk, have been assigned for this purpose. 
In addition to this, the then kings used to make miniificent contri¬ 
butions for special fe.stivals and celebrations. Moreover, every item 
of worsliip without any omi.ssion is being done with the amounts 
contributed by the pilgrims coming here. As a statement of the 
full details of the villages and the gifts made by the kings and 
pilgrims will swell this account considerably only a brief abstract 
is furnished. These details are recorded in the inscriptions on the 
temple wails. 

Question 33. This Lord has ceased to talk to persons 
directly but Fie communicates through dreams and dves'ants 
(mediums). Again, it is said that the people should not wear the 
flowers which have been used for decorating the Lord and also 
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[hat except the Lord no one while on the hills, should wear flowers 
and actually this is found in practice now. Are there any reasons 
for these ? 

Answar. Long ago, a certain devotee, Rangadass by name, 
was supplying flowers to the Lord. He detected a lock of hair in 
them and was hesitating to offer them to the Loid. Then through 
avtS-ani the Lord directed that from that date ncone should wear 
tii\asi and flowers on the hills, not even those worn by the Lord 
and thrown away as ninnalyain and that the latter should be put 
into a well situated in the north-east corner of the Sampangi 
Pradaksina. Accordingly, flowers and tnlasi are not worn by any 
one while on the hills and also the niriiialyam of the Lord is put 
into the well which has hence acquired the name Poola bhuvi 
(the well of flowers). 

Question 34. There are ever so many shrines in the land. 
Why do all people look on this Lord with such unique devotion 
and awe ? 

Ansxver. Local people or those belonging to other places 
when they put their trust on this I.ord and pray to him fervently. 
He unfailingly grants their wishes; besides, when they make vows 
to him and inadvertently forget them. He immediately reminds 
them by appearing in their dreams or through avcs'am and 
exacts the fulfilment of the vows ; If however, in spite of such 
warnings the vows remain unfulfilled, the person gets some un¬ 
expected trouble, which is relieved immediately on the vow being 
fulfilled and their faith in the Lord is thus reinforced. By such 
and various other leelas (plays) with His devotees He keeps their 
faith in Him strong and abiding. Such experiences are not had in 
other shrines. Hence this shrine enjoys pre-eminence in the esti¬ 
mation of the people. 

Question 35. What is the reason for paying an amount equal 
in value to presents made to the Lord such as ornaments, garments, 
vBhanas, cows, etc. ? 

Answer. As the Lord is the fulfiller of the desires of all 
persons, it has been directed by the Lord himself. There is the 
precedent of King PratlXparudra paying a fee of eighteen lakhs of 
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mohurs along with his presents of equal value. Recent govern¬ 
ments have followed the precedent and levied taxes in order to pay 
the temple the fees. So great is the sanctity of the shiir:e that such 
levies are being paid to this day without question. 

Question 36. What are the original sources for the Venkata- 
cala Mahatmyam ? 

Aiiszver. It is said in the Upanisads that this Lord is the 
all pervading Visiiu present in Vaiknnta, on the earth and every¬ 
where. In the Taittiriyopanisad, in the fifth parva called 
‘ Narayanain it is stated that the Lord shines at the farther end 
of the water, in the middle of this earthly region, and that He 
makes the other elements shine through His own light. This is 
quoted from the commentary of Vidyaranya on the said Upanisad. 
In the eighteen puranas, including the Mahabharata, the sanctity 
of this shrine has been recorded. It is said that the inscriptions on 
the temple walls also give such details. 

Question 31. When and by whom was S'ri Go vindarajasvami 
installed at Tirupati and who built the temple and compound 
walls ? 

Answer. S'ri Govindarajasvami originally manifested Him¬ 
self at Chitrakula (Chidambaram), a place of puranic fame. Later 
on owing to some local disturbances the place was deserted. 
About five hundred or six hundred years ago, S'ri Ramanujacarya 
(the famous advocate of Vaisnavism) brought the idol to Tirupati 
and installed it in the present place. He also provided the pro¬ 
cessional images and consecrated them. The kings of the Yadava 
dynasty, who held sway over this country from S'iika 756 
(834 A.D.) constructed the temple, gopurams and prakarams (com¬ 
pound walls). Subsequently, about three hundred years ago, 
Anantha, a chief of Matla family, built the big entrance gopuram 
and excavated the two “ Btiggas " (artesian wells or fountains), 
within and outside the walls of this gopuram. Later, another 
chief of the same dynasty, Appayaraju and his Dewaii, Musalayya 
Naidu, renovated the old car but after some time the condition of 
the car deteriorated. The estate of the Matla chief was also 
finuexed by the Company (East India Company). 
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Question 38. Who installed Kodandaramasvami at Tirupati 
at first and who built the temple, the towers and the compound 
walls ? 

Answer. 'J'he traditional account is that in the sixty-fourth 
year of this Kaliyipja, King Janamojaya, who was ruling the 
country, found the temple in ruins and renovated it, building the 
main shrine, the lower and the compound walls reinstalling 
the images of the Gods. The kings of the Yaclava dynasty who 
came into power from the S'aka year 756, reconstructed the temple 
with mantapams, prakSras and gopurams. 

QiicsHon 39. When and by whom was the Goddess installed 
at S'ukapuri, otherwise called Chirtanuru or Tirucanur ? 

Ansxvcr. Once, the great sage Bhrgu, intending to test the 
Trinturtis, went to Vaikunta and S'ri Visnu was reclining on his 
serpent coach with Lahsnii by his side. Bhrgu kicked at the chest of 
the Lord with his fool. Visnu got up, showed great humility and 
expressed regrel for the pain caused to the sage by his foot coming 
into contact with the hard surface of his chest. On the pretext 
of relieving the pain by massaging the foot He (Lord) put out the 
eye which the sage possessed in his foot. Goddess Laksmi noticing 
that the Lord was humbling himself and rendering service to a 
man who had the effrontery to kick at the place of her abode, got 
enraged and parted from Visnu and hid herself at Kolhapur. The 
Lord unable to endure the pangs of separation went in search of 
her and reached Kolhapur, which is situated at a distance of about 
five hundred miles from S'es'Clcalani. He could not find her there 
and was in consequence very much distressed. Then, a voice from 
the sky directed him that five miles to the south of the S^os'acalam 
(wliich was m the iioitiiof Kolhapur) there was a village S'uka¬ 
puri, on the hauks of the Svarnainukhi river, and that He should 
go there, excavate a lake with His Gadaytidha, obtain and nurse 
in the lake the lotus creeper of the celestial regions which yields 
golden lotuses and instal the Sun God to the east of the lake so as 
to keep the lotuses always in bloom and then engiiiWE^naiBiSiSaiCi® 
penance when, the voice declared. Goddess LaksreiMKaaffil apptsai^ 
before Him. Lord Visnu accordingly proceedeci^jf me place, dug 
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a lake, introduced the divine lotus creeper into it, installed Surya.- 
nBrayana on the bank and engaged himself in penance. To the 
intense joy of the Lord Goddess Laksmi appeared before Him in 
a lotus in the middle of the lake. He then built a shrine for her to 
the north of the temple where S'ri S'uka had installed BalarSma. 
and Krsna for his worship and settled the Goddess in it under the 
name of Padmavati. He instituted an annual festival called 
Avabhyatottsavam on a Pancami day, the Lord Himself paying" 
her a State visit in due form from the hills bringing with Him 
presents of garlands, sarees, blouses, pan, turmeric, knnkum and 
panniyarams, (articles priced by married women as auspicious 
gifts). Since then a Brahmbtsavam festival is being conducted 
annually in the month of Karthi-gai, the Dvajarohanam com¬ 
mencing eight days prior to Pancami and ending with Avabhridot- 
savaiii. The festival is widely known as the Cirtanur 
Pancami festival. About two hundred years ago, the Rajahs 
of Karvetnagar, reconstructed the lake and arranged for some 
special services. About one hundred years ago, one S'ri Narffyana 
Pillai of Madras and a few others constructed stone steps leading 
. to the lake. 

Details regarding the origin of the image of the Goddess and 
other matters connected withjthe'shrine are found in the thirty- 
fourth chapter of S'ri PadmapurSna. By the grace of the Lord 
Venkates'vara since then the temple of the Goddess has been con¬ 
siderably enlarged by the construction of additional inanlapams, 
etc. and the services to her are being performed with ever increas¬ 
ing magnificence and splendour by her own devotees and of 
Venkates'vara. 

Question 40. Are there any remarkable features in the 
Goddess, such as those of Lord Venkaie.s'vaia ? Do pilgrims who 
visit S'ri.Venkates'vara on the hills visit this temple also and 
offer similar kinds of services and gifts ? 

Anszoer. By virtue of Divine grace abiding in the Goddes.s 
great powers are manifested by PadmSvati also. As evidence of 
this. It IS seen that large crowds of people both men and women, 
throng to. this shrine, oii Fridays .and offer special worship, and 
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taligais (food offerings) in order to obtain their objects. Those who 
pray for children are blessed with children. Persons possessed by 
evil spirits and grahas, such as ft'akiiti and dakiui pray for release 
from them and obtain relief. Those who have lost their sight and 
even the lame put absolute faith in the Goddess and do pradaksi- 
nams and namaskaramfi to her for some period. They get back 
their sight and limbs. Her grace shines in projiortion to the intensity 
of the faith and devotion of each worsh ipper. All pilgrims who 
visit the hills of the Lord invariably visit the Goddess also and 
make presents of garments, jewels, taligais and also contribute 
according to their means for special utsavas such as Garudavdlia- 
nam, {elephant) gajavdJianam, etc. Further, people from Tirupati 
and surrounding localities take vows and visit the shrine on 
Fridays, bathe in the lake do pradaksinain and make offerings of 
food, lights, clothes and jewels. Several people from various places 
pay the prescribed fees and arrange for burning daily akhanda^ns 
before the Goddess and for daily performance of tu{<isi and 
kunkuin arcauas according to the prescribed rites. Therefore 
there is basis for thinking that great powers abide also in Goddess 
S'ri Padmavati. 



APPENDIX 


Question 1. How many years have passed from the Ijef^in- 
ning of the Kali Yuga up lo date, i.e. up to feka 1724 Roudn 
year— Fasti 1210? 

Answer. The Kali Ynga. commenced in the Pramndi year' 
The total period of the Yuya is 43,200 years. 4,908 yettrs have 
elapsed up to saka 1724-— Roiidri; 1210 —Fcislu 

Question 2. What are the various dynasties of ki/iRS tliat 
have ruled the country and who ace the kings and their periods of 
their reigns ? 

Answer. After the great Maliabharata War, Dharmarrija 
reigned for thirty-six years and in the PranidcU ye;ir, commencing 
with the Kali Yiiga, he crowneil his grandson Pariksit n)ul left this 
world. The following is a list of kings who had reigned fiom that 
date. 

KINGS. Total period of 

in years. 


1. 

Pariksit and his descendants of kings 

... 2663 

2. 

Cola Kings— 20 Kings 

... 515 

3. 

S'alivahana 1 

80 

4. 

Veil (Hun?) King.s 12; Kotanan Kings 12,' 

... 651 


Fandyas 12 : Total 36 Kings 

5. 

Yadava Kings—14 King.s 

... 343 

6. 

Oraganti Pratapa Kudra 

58 

7. 

Balle Rao 

82 

8. 

Ana Vema Reddi 

17 


24 
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9. Rayas 26 Kings ... 339 

10. Muhammadan Ruler.s 10 King-- ... 149 

'I'olal iinniber of kings 119 ■ Number (^f years up 

to date (1,110— Roudrl) ... 4902 

1. Dctnil.s of rei!*!)5 of Pai’iksit and !iis line of kings. 

Paiil<Sit Inst Kaliyuga nf the 

yf'.'ir 10 CUnibliHitn (2nd t-yfle) ... 64 

lan.imejaya - Sviibhdini to I'/.sx’dtav.s;; (2nd cycle) 83 

Raja Raja Ntueiulra —Problnivd to 

Krodlnnia i'Syd cycic.) ... 140 

Siirang ipani, .4/i'.p7;Vi'to Vikdn cycle) ... 214 

Siidraka---Srr/'nff; / 10 .Sr 2 )r;n/).( (3rd cycle) ... 154 

Yikramark.a— I-ih vii to lialnniluniyci (30lh cycle) 1745 

Bhoja -Praiiintlr to Pnbhiikniihn (3r d cycle) ... 144 

Naiulaiia — S:ibli,il;rnlii to Krtnllii (2nd cycle) ... 62 

Ti iblutvana Cakr.avartlii -- K/.sxaTxar.s’)/ to Plav(nii>a 52 

'I'otal iiumber of years ... 2663 

2, Co!a Kings -2(5 kings 

Uttungaf'ola Riij.a — Ptibhaknifii la Srimnka ... 32 

Totiiigti Colt Kaja -Ulmva io Sitiv.iillifiri ... 15 

Candra CQ] i Rajit —Virudhi to Hevilauibi ... 9 

Vira .VFtidiginidi Cola Kaja —ViluiJihi Rdlif<an 18 
Kaling.a Cola K’aja —NahtloUh dii ... 21 

.A.riudam;i CoLti Raja. I.siHfni la Viradhi ... 13 

Uraynr Cola Raja —Vikniti \.n Rarabhavd. ... 17 

Cheiigana Coki \\\.i]?^ -~Plnv<iiii‘a to iJiiniiafi ... 15 

Maniialaiida Cola Riija —Dhnndlnihi to S'riinuka 12 

.Do. (n ?] -Lilutva IQ Sirrvctdh'iri ... 15 

Varagmida Colti Riija —Virodlii to Siibliakrntii... 14 

Akrmalanda Cola Riij.a —Sohhakrnlu to 

Sddharana (ind cycle) ... 68 

Tirmnirii Cola Raja--(Ku)ottunga) Virodhiknitti 

to Krodhi ... 15 

Amamona Navadamti— Aksaya to Prabhava (II cycle) 62 
Jayamkonda Cola —Vibhava to Vikayi ... 32 
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ToSamaiia CQlB.’~“STirvctTi to DtirniiMti ••• 5-^ 

Chengana Cola— Hevilambi to Sadhararia ... 14 

Colaman Cola Raja— Virodhikrutii. to Angiftisa 22 
Sundara Pandya CQla Raja— S'nmuhha to Paridhavi 40 
Pottapi Cola— Pfamddica to Dhdtu ... 24 

Total years ... 515 

5. Details ef fourteen kings of Yadava line. 

S'ri Ranga Yadavaraya from S'aka 731 Roudri 
to Paridhavi ••• 

Vira Narayana Yadavaraya 756 —Pravuxdica 

to Ytiva ■■■ 23 

Ahobala Yadavaraya from S'. 779— Dhatu to 

Durmuki ... 21 

Tiruvengala Yadavaraya from S'. 800— 

Hevilambi to KdlaynkiJ ... 22 

Varahalu—Vend! Yadavaraya from S. 822 (Gold 

and silver ?) Sufrfrt/iitrrt'to S'riiiiukha ,.. 15 

Viragaiida Gopalayadavaraya from S. 837 

Bhava to Dunnxiki ... 23 

Narasinga Yadavaraya from S. 860~Hevilambi 

to Soumya ... 13 

Kambi (Kambli .^) from S'. 873 SUdharava to 
Raktdi^i ... 15 

Bukkatia Yadava from S'. 888 Krodhana to 

Vijaya ... 22 

Uramadi Narasinga Yadavaraya from S, 922 

Vikari to Parabhava ... 8 

Vira Narasinga Yadavaraya—S'. 910— Sarvajit 

to Vilambi ... 12 

S'ri Bhashya Vasudeva Yadavarayalu from 

S'. 930— Plavanga to Prabhava {2^8 cycle) ... 81 

Narayaita Yadavarayulu from S'. 1039— 

Durmukhi to Pramoduta ... 35 

Vasudeva Yadavarayulu from S'. 1011 — 

Vibhava to Manmatha ... 28 


Total number of years 


343 
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Then, 6. Oraganti Pratapa Rudra S'. 1074 from 

Prajotpaiti to Vibhava ... 58 

7. Bhalle Rao.(Baiia].a ?) from S'. 1132— 

to Manmatha (2nd cytle) ... 82 

8. Ana Verna Reddi from S'. 1219 —Dunnukhi 

to Paridhavi ... 17 

9. Then kings of Rdyavamsa 26 kings. 

Total period ... 399 years. 

PratSpa Deva Maharayulu from S'. 1236— 

Praniddica io Aksaya ... 14 

Virarayulu from S'. 1250 —Prabhava to Vikrama 14 

Vijiaya Bukkraya, Bukka DevarSyulu from 

S'. 1264 —Vtshu to Vijaya ... 13 

Gashya DevarSyuIu from S'. 1277 —Jaya 

to Plava ... 8 

Rama Devarayulu from S'. 12S5 —Subhakrutu 
to Kilaka ... 7 

Virupaksa Devarayulu from S’. 1292 —Sountya 

to Praniddica ... 5 

Mallikarjuna from S'. 1297 —Ananda to 

Rondri ... 7 

Ramachandra Devarayulu from S'. 1304— 

Durmati to Sukla ... 9 

Saluva Gunda Devarayulu from S'. 1313— 

PramSdSia to Dhalu ... 7 

Devaraya Maharayulu from S'. 1320— 

Js'vara to Khara ... 15 

Kanchi Devarayulu from S'. 1335— 

Nandana to Durmiikhi ... 5 

Kumara Kanchi Devarayulu from S'. 1340 Hevil- 

atnhi to Isvara ... 4 

Salva Gunda Devarayulu from S'. 1344 Plavanga 

to Plavanga ? ... 7 

Sajva Narasinga Devarayulu from 6. 1351 Kilaka 

to Durmukhi ... 49 

Immidi Dharmarayulu—from S. 1400 Hevilambi 

to Plavanga ... 11 
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Vira Narasinga Devarayulu—from S'. 1411 

Kilakn to Vibhava ••• 21 

Krishna Devarayulu—from S*. 1432 Sukla to 

Sarvadhdri ■■■ 20 

Achuta Rayulu from S‘. 1452 —Virodln to Plavii. 13 

Narayana De\'arayul-u from S'. 1465~ 

Siibhakniihu to Rudhiradgari ... 22 

Tirumala Devarayulu—from S'. 1487 Raktiiksi 

to Prajotpatii ... 8 

S'ri Ranga Kayulu—from S'. 1495 "Ajigirasa 

to Pdrthiva ■■■ I'l 

Venkatapathi Devarayulu—from S'. 1509 Vljayo 

to Ananda ... 29 

S'ri Uangarayulu—S'. 1338 Rdksasa to Dundnbhi 8 
Note: —^During this rdign owiag to disturbances ‘iujjari Von'.catarayudu 
Notakari Venkatarayudu Etc. hold sway now and thon. 

Rama Devarayulu—from S'. 1546— Rudhirod- 

gari to Sukla ... 7 

Anegondi Venkatapathi Rayulu—from S'. 1553 

Pramoduta to Vishu ... 12 

S'ri Ranga Rayulu from S'. 1565 —Cityabhanu 

to Khar a ... 10 

Total number of years ... 339 

Then, 10. (Turushkulu)—Muhammadans—Im¬ 
portant reigns 10 ;—149 years from Kali year 
4902 i.e. S'. 1724— Roudri year. 

Vizier of Muhamad Padusha—Vajimaraj Astulla 
S. 1575 Nandana to Paridhavi. Fasili 1062 


to 1082 ... 21 

Vazir Hassan Kurp Shah. S. 1596. Pramadi 

to Aksaya —F. 1083 to 1096 ... 14 

Siiranna, agent of Nizamadowla. S'. 1610. 

Prabhava to Vyaya —F. 1097 to 1116 ... 20 

Bandar Khan S'. 1630. Sarvajitu to Vilambi 
F. 1117 to 1128 ... 12 

Ssdullah Khan 8. 1642. Vikari to Kllaka 
F. 1129 to 1138 ... 10 
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Nawab Dostilla Khan (Dost Ali ?) S'. 1652. 

Sotimya to Rak^asa F. 1139 to 1145 ... 7 

Nawab Mulimmad Dustad Khan S. 1659. Nala 

Piiigala. F. 1146 to 1147 ... 2 

.Anvarddiii Khan S'. 1661. Kdlayukti to 
Prahhuva. F. 1148 to 1157 ... 10 

S'. 1671 Vibhava to Ananda F. 1158 to 1204... 47 

(Nawab’s name not furnished) 

Nawab Umdatulmra Khan S'. 1718. Rdksasa 

to Rondri F. 1205 to 1210 ... 6 

Question 3. Who out of the above kings have done services 
to the temple by wfiy of constructions and other religious services ? 

Ausxver. S'udraka belonging to the line of Pariksit, was a 
devotee of the God. He con.structed in stone a building of eighty 
Anktinarns to store the articles lequiredfor the use of the temple 
in Tirupati. This is still to be seen to the west of the Haitiram 
Bav-aji’s Mutt. Being a very ancient structure it is now some¬ 
what out of repair. There is an inscription also in this building. 

Then Vikramarka instituted several festivals. Similarly, Bhoja 
Ritja, the patron of Kalidasa. 

Cola Kings. 

Uttanga Colaraja in the Krodhi year [instructed Mnniapas 
along the inside prakara of the temple and also the Yaga.s'Sla 
Mantapam and instituted several sevas (festivals). Tottiiiga Cola 
constructed the outer compound wall [Pcdda pradakliiiiani) and 
'Tirntiudarayana manlapani and instituted sevas. 

Vlramudigonda Cola constructed a stone car with mantapam, 
the mantapam (now going by the name of) Tallapakam Bkadasi 
Mantapam, the Gopuram on the Balapalli route and Achutaraya 
tank. 

Alamalanda COla doubled the scale of supplies to the temple. 
Tirunuru Cola (Kulottunga 1} worshipped this God as Para- 
mesvara and having Siva Bhakti, instituted sevas accordingly. 

Ammona Naradamana—constructed the foundation of a 
Gopuram on the Southern entrance to Tirupati. 
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Cojamancola constructed the Gangunda mantapam to the 
VaradarSja temple in Conjeevaram. 

Sundara PSndya CSla who ruled for forty years constructed the 
inner compound wall of the (Tirumalai) temple, a Gopiiram, Pu§- 
karaiti, the mantapam in Varahasvami temple, the Kavali Gopu- 
rams all round the temple, medaravandla mantapam, Ndlgt*- 
kallamantapam, Sampangi Pradaki^inatn, Gajendra Push- 
karivi ; In all, 11 items. 

Pottapi Cola Raja constructed the outer bigger Prakaram walls, 
the bigger outer Padikavali gopuram and instituted several Sevas. 

S alivahana who initiated the era going by his name initiated 
several sevas which are still being continued. 

{List is incomplete) 



OPINIONS 


Sri V. N. Srinivasa Rao’s comprehensive, instructive and 
interesling book on the Origin, Significance and History of the 
famous shrine of the Tinimalai Hill is also a guide to the temple 
and the aclj jining shrines and tlilrthamas, referring to the several 
services conducted therein. “This temple is unique in the whole 
of India and has been a place of worship common to all sects and 
creeds of Hindus for centuries.” 

The book gives a summary of the history of the place fully 
documented and discusses the Saivite or Vaisnavite character of 
the form of the deity worshipped on the Hill. The author regards 
this temple originally as a centre of Sakti worship, developing later 
into that of Subramanya and of S'iva and Visnu worship. He also 
delects a Jaina cm rent in the tibsorplion of the ‘ Padniavati’ tradition. 
The significance of Tirumalai pilgiimage as a parallel to the soul's 
pilgrimage and ;is an outward symbol of yoga and sadhana is des¬ 
cribed in detail. For students of history as well as controversial 
dialectitions there is ample material while the devout pilgrim has a 
ready inlioduction to all Ihe places on the Hill and for the sevas of 
his vow. rite charm of the book however is in its attempt to 
re.;oncile tiie pilgrimage with tlie se\’eral steps of yogic sadhana 
integrating the same with Utiitric and agamic worship, in the 
attainment of self-realisation. 

The author reserves the name ‘ Tirupalt ’ to the town of that 
name in the plains. Ttiking a hint at the spelling of this word by 
early English writers as ‘ Tripnltyhe contim.ies “ this is signi¬ 
ficant, especially, on account of the origin of the town as a halting 
place for devotees going to the Tirumalai shrine.” “Triputty" 
literally means “ Kiiower, knowledge, and the object of knowledge.” 
The sojourn at the foot of the shrine represents the condition of 
the ordinary pilgrim with the norin.al attitude to life and observed 
with “ I ”, “ Thou,” and “ This After the pilgrim ascends the 
six hWU (kd't cakras) and reaches the Lord on the seventh hill, 
he realises Him as his own self or merges in Him losing identity 
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as Subject and Object. This idea is developed in great detail in the 
later chapters of Part I and is interwoven largely in Part II also. 
As the author justly remarks,' The name of the range M5i'ti» 
coupled with the idea of a coiled serpent and the sacred number 
seven conveys a symbolism of great lantric significance.” 

Our readers are familar with the auihor’s tran.^lation of 
S nval-e jawab pub’ished in these pages (\’ol. XXXVII Pages 
180-214 and Vol. XXXVIII Pages 6-12). The Tehigii original 
was printed in Q J M h Vol. XXXYIII Xo. 4 and is concluded in 
the present issue. 

The book is enriched by a map, a number of illustrations and 
a valuable forewird by Justice N. Chandrasekhara Aiyar makes 
an appeal to the pilgri.-n, ihe scholar and the politician. 

-"Quarterly Journal of the Mythic Society, 


“Your work entitled ‘Tirupati Sri Venkateswara-Balaji 
surpasses other books of the same type. 

“.The chapter on ‘ Shaiva Vaishnava Controversy ’ must 

be studied even by casual readers. Sri Velli Ambalavaua Munivar 
of D'l irm-ipuram Adhiii.ain says that Tiruvengadam is the hill of 
Lord Muruga who taught Tamil to the Sage .Agastya. Arunagiri 
Nathar, the famous Bhakta of Lord Muruga, has also sung many 
songs on Muruga as the Lord of Tiruvengadam. It is gratifying 
to note that yon spared no pains in getting the book in such an 
attractive way and undoubtedly the book will be of immense value 
to the pilgrim, the Tamil research scholar and the historian as 
well.” 

His Holiness Sree-la-sree Kasivasi Aruhiandi TItambiran, 

Swamigal of Tiruppanandal, 

Sri Pandara Sannidhigal. 
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“ Appaiya Dikshitar’s father’s mother was an 
orthodox Vaishnava. But the character of the Shiva- 
Vishnu controversy changed towards the close of the 
16th century. Therefore we can endorse the point of 
view of the author.” 

—The Hindu. 


“ This is indeed a very interesting and thought- 
provoking publication and the author has earned the 
grateful thanks not only of the innumerable devotees 
of the holy shrine of Sri Venkatesvara of Tirupati but 
also of the earnest students of our religious institutions. 

‘‘ In undertaking to investigate the origin and 
history of the shrine, Mr. Srinivasa Rao is prompted 
by the noble desire to discover the truth and find out 
whether the sectarian pretensions of the Sri Vaishnavas 
to the exclusive possession of the temple is based on 
evidence. 

“ He has subjected to a close and searching exami¬ 
nation of the architectural peculiarity of Sri Venkates- 
vara’s temple, iconographic details of the image of the 
deit)^, the practices followed in offering worship, the 
inscriptions, literary references, popular legends current 
in the country and has arrived, as a consequence, at 
certain definite conclusions, the most important of 
which may be stated as follows: that the temple was 
originally dedicated to the worship of Devi, the mother 
of the Universe: that the Gods Skanda (Kumara) and 
vShiva were associated with her; and that the shrine was 
transformed into a temple of Vishnu later on, either by 
Sri Ramanuja in the 12th century or hy some other 
Vaishnava io:>cher of that name subsequently. 

” It is not possible within the compass of a short 
review to do full justice to the work of Mr. Srinivasa 
Rao. His emphasis on the non-sectarian character of 
Sri Venkatesvara and the symbology of the mountain 
range on which the temple is founded however deserve 
special attention. Some of the changes suggested by 







Mr. Srinivasa Rao are indeed valuable and the 
authorities may do wed to adopt them.” 

—In dia n E xpres s . 

” I read the book wiLli extreme interest aiid i need 
hardly say that it does great credit to the author. You 
have laid the public under a deep debt of gratitude by 
publishing a work of this kind. The book is mucii nsefuJ 
to ■ the pilgrim and to the spiritual aspirant as it 
certainly is to the student of history. And the world of 
scholars owe you thanks for not only collectinp, 
together such a mass of v duable materials which had 
all long lain in oblivion, but also showing them their 
true worth. The view presemted of the geographical 
environs of the plains, followed by the mes^-age of the 
shrine of the lone God on the top of the sevani hills 
catered with the Maharishi’s saying is charming. The 
reader as he pursues the account follows the [iilgriu?, 
up the divine |)ath. One cannot too stnrngly condemn 
as you have justly clone the indiscriminate use of 
matter contained in recent sthala-inahatmyas and 
pass thein for facts of history. 

‘‘ The conclusions arrived at on pages 91 and 107 
carry conviction. 1 think you have thoroughly 
succeeded in removing the false claims and wrtmg 
notions recently advanct^d and shown them to be 
against admitted facts of earlier days.” 

— K. V. SUBFMMANYA AiYAK, M.A. 

Retired, Snhcrintendenl Jor Hpiiirn]diy, 

HMiordry Correspondent to the Archneolo^ico-l 
Survey of India cv" Author of Historical 
Sketches of Ancient Uccean. 
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